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In accordance with what many regard as a global nationalistic and xenophobic trend, the Israeli government and much of the Israeli public in 2016 continued their move towards a more hawkish approach to the world, fueled by fears of processes and forces that are beyond their control. We can hope, however, that this nationalistic trend and its extrapolation may be provoking also the beginning of a counter swing of the pendulum, with renewed interest in cosmopolitan, globalist and humanist political thinking. I believe that the discovery and re-publication of Makhluf Avitan's writings in 2016 can be attributed, at least in part, to such a counter-movement. In 1945 and 1947 Avitan published in Casablanca, his home town, two pamphlets outlining his passionate vision for the political unification of humanity under a federal world government, which he reasoned to be necessary for ending both wars and enabling true human happiness. While Avitan was but one of many contemporaries who drew in this universalist lesson from the horrors that nationalism had inflicted during the war, his utopia is nevertheless unique in many aspects, and has important relevance for us today. Most prominently, Avitan's version of this vision is unique in the way it is rooted in the long Jewish-Muslim traditions and philosophies of coexistence and mutual tolerance. For nearly two thousand years, Jewish communities existed across North Africa, an era marked with notable periods of cultural and material thriving under Muslim rule. Avitan's writing reflects this rich tradition of Jewish thought that flourished in the region. Inspired by Maimonides, the influential Jewish scholar who lived in Morocco in the 12 th century, Avitan used medieval philosophers' Hebrew to express his lofty creed. Maimonides combined pious faith with profound rationalist analysis of reality, and used both to emphasize humanist tolerance and many universalist values. Avitan's essays used the philosophical reasoning and approach of Maimonides as the foundation for his vision of human unification and redemption.
Avitan titled his first pamphlet "The Happiness of Man", which he recognizes as the great consensual goal underlying the teachings of all religions and sects. While there are differences in the ways that Jews and Muslims worship God, he writes, we should remember that they worship the very same God and aim at a similar refining of the human spirit to enable true happiness. Human happiness, he postulates after Maimonides, should not be confused with the bodily pleasures common to all animals. The great divide between the human race and other creatures is man's superior mental abilities, and therefore true human happiness lies in the philosophical inquiry into the nature of this world, the scientific study of
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God's creation, and the spiritual marveling of its endless beauty and wisdom.
But humans cannot fulfill their lofty potential and engage in these activities as long as they live in a constant fear of war and violence, both fueled by divisive imagined groupings and by dire material want. To truly end war by reason, he argued, it is necessary that all humans and their different groups will come under the rule of a shared world government. Similarly, such a government is also necessary for regulating the production and distribution of material goods for the elimination of want and the enabling -for the first time -of the true "peace of mind" necessary for human happiness.
"Man is by nature a political animal" Avitan quotes Maimonides in Hebrew, who quotes Al-Farabi from Arabic, who quotes Aristotle from Greek, who may have been quoting earlier human thinkers from other tongues. Humans cannot survive separately without each other, and therefore the political unification of humanity into one people, based on the recognition of the profound things and interests we all share, will be also the beginning of our true happiness.
Avitan suggested "five pillars" (a central concept in Islamic theology) as the foundational ingredients of his program:
1. A federal government of the world, chosen by representatives from all parts of the earth, and convening in the capital city of the world.
2. An easy global language created by linguists, in addition to the local and national languages.
3. One global currency, inscribed with the motto"We are brothers" 4. One flag for the whole planet, in light blue color.
5. Abolition of national armies, leaving the use of organized violence in the hands of the federal world government and its police. In Avitan's second pamphlet in 1947, titled "The Construction of the World and the Creation of a New Man", he described his vision in further detail. He added, among other things, the need to hold a global registry of citizens and establish a central census bureau; the need to remove international barriers and restrictions of movement; and to collect the global taxes necessary to fund the operation of the federal government.
The rediscovery
The fiery vision in Avitan's writings did not ignite a similar flare among the majority of his peers, who were engaged in problems that they perceived to be more acute and immediate. The rise of nationalism as the dominant component of the counter-colonial struggle intensified the tensions between the Muslim majorities and the Jewish minorities across North Africa. These tensions peaked and turned increasingly violent just before and after the establishment of the State of Israel in 1948, violence that in turn further spurred many Jews to endorse the Jewish form of nationalism, Zionism. While Avitan's cosmopolitan vision offered an anti-nationalist alternative to human relations, Avitan -like Einstein -sympathized also with the Zionist aspiration for Jewish renewal and a safe haven in the biblical land of Israel. In 1954 he immigrated with his family to Israel, with the active encouragement and help of the Jewish Agency. For the Jewish immigrants coming from Arab cultures, the experience of integration into the young state was particularly traumatic. The dominant majority of Israel's Jews at the time were of European ("Ashkenazi") origin, and they treated the wave of darker-skinned new immigrants with contemptuous cultural elitism and misunderstanding. Even worse,.
they regarded the new immigrants with suspicion, due to the fact that their looks, sounds and culture were extremely similar in many aspects to that of Israel's Arab enemies. The need to disprove and overcome this cultural elitism and suspicion pushed many of those new immigrants towards even more nationalistic and hawkish sides of the Zionist spectrum. Avitan and his community were sent to be farmers in new settlements in the desert by the hostile Egyptian border, far away from the cultural centers of Tel Aviv or Jerusalem, where his work and genius might have otherwise been better accepted and appreciated. In a state embedded in national wars, and in a world divided by the cold war and an anarchic international system, Avitan's ideas about global political unification seemed detached and unworthy of mentioning. He died of a heart attack in 1960 at the young age of 52. His family engraved pictures of his two pamphlets on his tombstone in memory of his lofty ideals, but in the 50 years that passed his writings were almost entirely forgotten and lost. Yet history and fate have their own meanders. A significant portion of the descendants of the Jews who came from Arab countries ("Mizrahi Jews") have finally integrated well into Israel's political, economic and intellectual elite. Makhluf's own son, Shmuel Avital, became a member of parliament and a minister for the Israeli Labour Party.
And among the grandchildren of those Mizrahi immigrants there is a remarkable renewed interest in recent years in the cultural origins of their families and the rich heritage that has been suppressed by the Zionist project of"creating a new Jew". Young scholars and political activists are challenging the old Zionist dogmas and acknowledging the tradition of positive coexistence that many generations of Jews have experienced among Arab and Muslim populations in the past. In this journey, some also question the more general dogmas of nationalism and seek alternative perspectives to conceive the past, understand the present, and imagine the future.
Among these is David Guedj, the young researcher who rediscovered Avitan's writings. His doctoral research in the School of Jewish Studies in the Tel Aviv University focuses on the cultural history of North African Jews in modern times, exploring intellectual treasures and cultural traditions that have been mostly forgotten. He republished Avitan's writings with the young publishing house "Ra'av" (hunger, in Hebrew), as part of the latter's 'poetic justice' series focusing on redeeming the works of brilliant writers who were neglected and silenced by the hegemonic elites. The book "Utopia from Casablanca" contains the two pamphlets of Avitan, a letter he wrote to Israel's leaders inviting them to endorse his vision, two short articles about Avitan that appeared in Israeli press in the early fifties, and a comprehensive essay by David Guedj on Avitan and his writings.
The new book, with its red paperback manifesto-like design, was received with great interest and became the theme of multiple articles, posts in leading blogs, TV discussions and public events. This late recognition of Avitan's work gives hope that the time is nearing when his vision will become as popular as he wished, which is indeed the main necessary condition for its political realization. As Avitan himself wrote to his readers in the preface to his first pamphlet: " 
